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Living in Ghana has deeply impacted my understanding of
prophecy. Here | have watched prophets and prophetesses minister
to people spiritually, emotionally, and physically in the name of
Jesus. Prophecy has a prominent place in African Independent
Churches (AICs) and prophetic healing is one of the main features
of the recent Char-
ismatic/Pentecostal
movement in Ghana.
Mennonites here also
pay careful attention
to the prophets and
prophetesses in their
midst.
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spiritual gift of prophecy. On my first day teaching at Good News
Theological College and Seminary, one of the four female students,
Victoria, was introduced to me as a prophetess. Victoria explained
that the Ghanaian Christian understanding of prophecy is expanded
beyond that of predicting future events or speaking with clarity and
vision into complex situations; rather the fore-telling and forth-
telling activities of prophets and prophetesses here exist in a larger
arena called prophetic ministry. This includes healing, teaching,
intense praying, and counseling.

Once, a discussion among the female students focused on the
topic of women'’s prophetic voice in the church. Victoria shared
from her experience as a prophetess. “Be very careful,” she said,
“you must have a discerning spirit to do prophetic work.” She em-
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phasized the need for a prophetess to have a spirit of wisdom, to be
extremely familiar with the Bible, and to be confident in your call-
ing from God. “Because,” she added, “when you are doing spiritual
work, the Devil will attack you.” Gina followed up with the idea
that one must be attentive to what is going on “in the inner spiritual
world and the outer spiritual world, paying particular attention to

Whewn the burdens that women and men bear indi-

vidually awe shawed by chuwch faomilies, everyone
couv experience new ways of being:.

one’s visions, dreams, and feelings.”

The prophetic aspect of Christian life is a significant part of
ministry in Ghana. In the same way that prophetesses were accept-
ed in the Old Testament (and the false prophets were denounced),
women recognized as prophetically gifted often become spiritual
leaders in AICs. However, most women who have prophetic gifts do
not become professional prophetesses. They self-censor and bury
their gifts under the multiplicity of other tasks that need to be done
to sustain individuals and families daily.

Consequently, most church leaders and prophets are men,
while women are the targets of prophetic ministry. Women are often
singled out by prophets as having demons or of being in need of
healing. Another student, Naomi, offered the suggestion that wom-
en are both expected to have problems and allowed to express their
emotions in church, and so their issues become public very easily.
Men, however, are not expected to have a hard time with their
problems or express their emotions. Perhaps, we concluded, if men
felt they could express themselves emotionally in church—if they
were allowed to be vulnerable—their lives could also be touched
by prophetic healing and prayer.

Yet even without an official prophetic role, some women find
ways to exercise their gifts. Naomi noted that during political elec-
tion time women prophesy and pray earnestly for a peaceful elec-
tion because they know that if there is war, they and their children
will have nowhere to go. They pray these prayers remembering
Deborah and Miriam, two Israelite women whose political roles
grew out of their prophetic ministries.

Once | heard a woman testify about the extra difficulties that
women must bear in Ghanaian society. She denounced the way
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oppression manifested itself in her life: explaining that the extra
burdens that women bear were “cultural” rather than “natural.” In
a prophetic way, she pushed the church to be a place where these
burdens are lifted. Her prophetic prayer was for “victory over the
powers of this world that keep people down.” When the burdens
that women and men bear individually are shared by church fami-
lies, everyone can experience new ways of being.

Emelia Amexo, a Mennonite Women USA International Wom-
en’s Fund (IWF) Scholarship recipient, noted a number of ways in
which women can use their voice
prophetically in Ghanaian AICs and
the Ghanaian Mennonite Church.
“Changing my [language] when |
preach from saying ‘my brethren’
when referring to the congregation to
saying ‘brothers and sisters’ reminds
us that everyone matters.”

Emelia often leads worship and
singing during chapel, and some-
times preaches on the weekend at
different Mennonite churches. Last
Sunday, she began her sermon by
asking, “Where are the women?”
(The women cheered and waved
their hands). “Women are blessed today—we will not keep silent
and say ‘let the men do everything’ or ‘let them have the last
word.” We will not keep quiet in the house of God.” Watching her,
| see that just her presence in the pulpit is prophetic. It is a beacon
of what is to come as the spiritual gifts of each person—regardless
of their gender, ethnicity, or background—are embraced for the
benefit of church and society. (a



